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Abstract

The Nicene Creed (325), which affirms the Trinity as the core of Christian faith with profound
theological, spiritual, and social ramifications, holds particular significance within the Asian
context. This qualitative study employs a literature review to analyse the intricate relationship
between the doctrine of the Trinity and communal spirituality in Asia. A comprehensive review of
theological sources was undertaken, and the results demonstrate how the Trinitarian
understanding of the Father, Son, and Holy Spirit's relationality inspires a communal ethos
characterised by solidarity, harmony, and togetherness. Within Asian traditions, which are deeply
rooted in values of collectivity and interrelational spirituality, the doctrine of the Trinity emerges
as a potent paradigm for an inclusive and dialogical expression of faith. The study thus
substantiates the conclusion that the Nicene Creed, in addition to its dogmatic function, possesses
the power to effect transformation in the practical realm of Christian communal life throughout
Asia.
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INTRODUCTION
The concept of Asian Christian spirituality is characterised by its multifaceted

nature, which is shaped by the region's diverse cultural and religious tapestry. The
introduction of Christianity to the continent can be traced back to 52 AD, when
Apostle Thomas arrived in India, followed by the Nestorian missionaries in China
during the 7th century. However, it was not until the 15th century that Roman
Catholicism underwent a significant expansion. This period coincided with European
colonial expansion, leading many Asians to perceive Christianity as an integral
component of a broader colonial endeavor encompassing political, economic,

cultural, and religious dominance by European powers.
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Despite the colonial powers exercising significant influence over the political and
economic spheres of Asia, their efforts to control the cultural and spiritual lives of
Asian populations met with considerable resistance. Despite the adoption of certain
Western knowledge and practices, Asian societies largely maintained their distinct
spiritual and cultural foundations."

The doctrine of the Trinity has been a point of notable engagement and
potential challenge within Asian life and spirituality. The doctrine's comprehension
within diverse Asian contexts is often complex due to the prevalence of distinct
philosophical frameworks and cultural paradigms.® As a foundational tenet of
Christian belief, formally articulated in the Nicene Creed (325 AD), the Trinity posits
the concept of one God existing in three co-equal and distinct persons: Father, Son,
and Holy Spirit. This doctrine underscores the intrinsically relational nature of the
divine, portraying the three persons as existing in an eternal communion
characterised by love, unity, and shared purpose.’ Consequently, the Trinity serves as
a cornerstone for individual faith, shapes ecclesial identity, and informs the Church's
mission within the global context.*

The Trinitarian doctrine, which is deeply rooted in Western philosophical
traditions, employs conceptual frameworks such as 'substance’ and 'persona’ that
have the potential to present challenges to the more holistic and relational modes of
thought that are often found in Asian societies.” Moreover, the substantial presence
of major Asian religions such as Islam, Buddhism, and Hinduism, with their divergent
perspectives on divinity or an absence of emphasis on a personal divine entity, further
complicates the reception and interpretation of the concept of three Persons within

a singular Godhead. Moreover, the profound influence of family values and

' Chansamone Saiyasak, “The Development of Asian Christian Spirituality,” in Paper Presentation, Asian
Society of Missiology Forum, 2022: 24—26; Joseph Cheah, “An Asian Pneumatology of the FABC and the
Re-Imagining of Spirituality in Asia,” QUEST: Studies on Religion & Culture in Asia (2020):1-14.

* Natee Tanchanpongs, “Asian Reformulations of the Trinity: An Evaluation,” The Trinity among the
Nations: The Doctrine of God in the Majority World (2015): 100—-119.

® Denzinger H. - Schonmetzer A., Enchiridion Symbolorum Definitorum et Declarationum de Rebus Fidei
et Morum, (Barcelona-Freiburg im Breisgau-Roma: Herder, 1973):125-126; Jaroslav Pelikan, The
Christian Tradition: A History of the Development of Doctrine, Volume 2: The Spirit of Eastern
Christendom (600-1700), vol. 2 (University of Chicago Press, 1971).

* Paus Yohanes Paulus II, Katekismus Gereja Katolik, 2019:234.

® David Michael Coffey, Deus Trinitas: The Doctrine of the Triune God (Oxford University Press, 1999);
Dale Tuggy, Trinity (Lulu. com, 2013); Tanchanpongs, “Asian Reformulations of the Trinity: An
Evaluation.”
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hierarchical social structures in many Asian cultures can inadvertently give rise to
misinterpretations of hierarchical relationships within the Trinity, despite the
doctrine's assertion of the co-equality and co-dignity of the Father, Son, and Holy
Spirit. Consequently, the Nicene concept of God as a communion of love among three
distinct persons frequently encounters points of divergence with Asian worldviews,
where divinity is often perceived as a transcendent principle beyond the confines of
individual personality.® Nevertheless, the profound essence of the Trinity as a
communion of love and dynamic interrelationships has the potential to resonate with
the collective values and emphasis on harmony that are prevalent in many Asian
cultures. Asian spiritualities, typified by communal orientations, a quest for cosmic
harmony, and a sense of interconnectedness, characteristically conceptualise divinity
not as a personal being but rather as a pervasive cosmic force or a principle of
energetic balance.’

In contrast to the relational nature of God inherent in Trinitarian theology,
many Asian religious traditions, including Hinduism, Buddhism, Confucianism, and
Taoism, prioritize the achievement of balance within nature and society as the
pathway to spiritual fulfilment.® A fundamental distinction between Trinitarian
theology and various forms of Asian communal spirituality can be observed in their
respective foci: while both acknowledge the significance of connectedness, the
Christian understanding of divine communion is centered on a personal relationship
with God as a Trinity of divine persons. In contrast, numerous Asian spiritual
traditions place a greater emphasis on social cohesion, familial honor, and collective
well-being, often without a direct emphasis on engagement with personal divine
figures.’

Despite the complexities involved in comprehending the Trinity within Asian

contexts, the deeply ingrained communal spirit that is intricately woven into the

% Peter C Phan, Christianity with an Asian Face: Asian American Theology in the Making (Orbis Books,
2015).

" Michael Amaladoss, Making All Things New: Dialogue, Pluralism, and Evangelization in Asia (Orbis
Books, 1990).

¥ Hock-Tong Cheu, Chinese Beliefs and Practices in Southeast Asia (Partridge Publishing Singapore,
2021); Karen Armstrong, Sacred Nature: How We Can Recover Our Bond with the Natural World
(Random House, 2022).

® Xunmou Zhang, “On Promoting Religious Harmony, and Helping Religion to Play an Active Role in
China,” in Religion and Social Cohesion: Western, Chinese and Intercultural Perspectives, ed. C. (Eds.)
van der Braak, A. F. M., Dedong, W., & Zhu (Amsterdam: VU University Press, 2015): 87—92.
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fabric of Asian cultures offers a potentially fruitful path to understanding this
fundamental Christian doctrine. In societies that place significant value on collective
harmony, amicable relations and robust social connections, resonances of the
Trinitarian summons to unity can be discerned. The rich tapestry of religious diversity
that characterises many Asian communities underscores the vital need for
approaches that foster respectful dialogue between faiths and highlight shared
spiritual values.”” A notable illustration of this can be found in the local proverb, 'one
stove three stones' in Werba, Papua-Indonesia. This proverb encapsulates the reality
of Protestant, Catholic, and Muslim family members residing together in a single
dwelling, thereby embodying a practical experience of religious pluralism."Moreover,
Moe's, exploration of contextualised Trinitarian missiology in Myanmar exemplifies
a proactive engagement with local religions and cultures as a means of effectively
communicating the Gospel message.” This narrative of shared living and intentional
dialogue suggests that the inherent value placed on community and relationality
within Asian cultures can indeed serve as fertile ground for a deeper exploration and
understanding of the Trinitarian God — a God who is, at His very essence, a
communion of love.

Theological scholarship has increasingly emphasised the critical imperative of
engaging with indigenous Asian spiritual traditions to foster a more comprehensive
understanding of the Trinity. Scholars such as Peter Phan” and Aloysius Pieris ** argue
that an authentic Asian theology necessitates the integration of interfaith dialogue
and a firm commitment to social justice, aligning with the Trinitarian emphasis on
solidarity with marginalized communities. Empirical research within Asian Christian
communities in the Philippines, demonstrates how Trinitarian spirituality fosters

participatory ecclesial structures and active social engagement.”

* Sajjad Ahmad Warraich and Javiria Kokab, “Comparative Analysis of Major World Religions:
Similarities and Differences,” Al Hageeqah 3, no. 1 (2023): 1-10; Ayesha Akter Sumi, “The Role of
Interreligious Dialogue in Promoting Communal Harmony: Bangladesh Perspective” (© University of
Dhaka, 2025).

" Delvia Pandaiya, Marthinus Ngabalin, and Lindra Yolanda Camerling, “Pengaruh Budaya ‘Satu
Tungku Tiga Batu’ Terhadap Toleransi Beragama Masyarakat Werba Fakfak Papua,” Jurnal Misioner
1, n0. 1 (2021): 18—40.

David Thang Moe, “From a Trinitarian Theology of Religion to a Trinitarian Theology of Religions:

»

Bridging ‘First Theology’and ‘Second Theology,” The Expository Times 130, no. 7 (2019): 285-304.
¥ Phan, Christianity with an Asian Face: Asian American Theology in the Making.

* Aloysius Pieris, “Fire and Water: Basic Issues in Asian Buddhism and Christianity” (1996).

5 C. Arevalo, SCCs in Asia: A Church of the People (Manila: East Asian Pastoral Institute., 1997).
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Despite this growing academic interest in contextualised Trinitarian theology,
a significant gap remains in the empirical investigation of how Asian Christian
communities embody Trinitarian communal spirituality in their daily lives. Despite
notable endeavours towards indigenization and inculturation, Christianity has not
yet achieved complete and seamless integration within the multifaceted Asian
cultural landscape. A pervasive perception portrays Christianity as a Western import,
with its doctrines shaped by Western intellectual and cultural traditions. '
Consequently, any meaningful interpretation of Christian teachings must be
undertaken through the distinct lenses of Asian thought and practice.

In order to achieve a profound level of resonance with the cultural heartlands
of Asia, it is not merely advisable but essential to undertake a fundamental rethinking
of Christian spirituality for the continent. This reimagining must be grounded in a
critical and respectful engagement with Asia's core values, while remaining deeply
anchored in the spirituality of the Trinity. It is imperative that this intellectual and
spiritual undertaking is led by Asian theologians and practitioners, navigating the
intricacies of their specific religious and cultural contexts.”

The present study aims to explore the profound ways in which the doctrine of
the Trinity shapes communal spirituality within Asian contexts. The present study
employs a qualitative methodology through a comprehensive literature review to
illuminate the enduring relevance of Trinitarian theology in addressing contemporary
challenges, fostering meaningful interreligious dialogue, and shaping communal

practices that authentically reflect the self-giving love inherent in the Triune God.

THE NICENE CREED AND THE DOCTRINE OF THE TRINITY

Historical Background and Development
In the early years of Christianity, a theological tempest arose, threatening to

unravel the very fabric of the faith. At the epicentre of this theological storm was

" Wai Ching Angela Wong, “Colonial and Postcolonial Context,” in Christianity in East and Southeast
Asia, ed. Francis D. Alvarez S] Kenneth R. Ross and and Todd M. Johnson (Edinburgh: Edinburgh
University Press, 2020): 463—475; Mary Ho, “The Future of Christianity in East and Southeast Asia,” in
Christianity in East and Southeast Asia, ed. Francis D. Alvarez sj and Kenneth R. Ross and Todd M.
Johnson (Edinburgh: Edinburgh University Press Ltd, 2020): 479—491.

7].Y. Tan, Asian Theology: A Contextual Approach (New York: Orbis Books., 2018); Joseph Ratzinger,
Truth and Tolerance: Christian Belief and World Religions (Ignatius Press, 2009); Julitinus Harefa,
“Studi Kritis Terhadap Konsep Suhento Liauw Tentang Keterpisahan Pribadi Tritunggal Secara
Lokal,” Jurnal Teologi dan Pelayanan Kerusso 8, no. 1 (2023): 44-52.
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Arius, arespected presbyter from Alexandria, who advanced a radical notion: that the
Son was not eternally divine but a created being, subordinate to the Father. This
assertion, if valid, would have undermined the emerging understanding of God as
three persons in one, a concept that would later be articulated as the Trinity. The
implications of this doctrine were profound, suggesting a hierarchical structure
within the Godhead, a concept fundamentally at odds with the growing consensus of
the early Church.

In an effort to address this escalating controversy, the leadership of the
Christian world convened the First Council of Nicaea in 325 AD. During this assembly,
the bishops present engaged in extensive debate and prayerful contemplation,
addressing the claims made by Arius directly. The outcome of this was a landmark
declaration, affirming the Son's full and co-equal divinity with the Father. The Council
Fathers, drawing upon the wellspring of Scripture and the nascent tradition,
proclaimed that the Son is "consubstantial” (homoousios) with the Father. This Greek
term is laden with meaning, signifying a shared essence and thus rejecting any notion
of the Son's inferiority nature.” This pronouncement was not merely a theological
correction; it was a foundational stone upon which the future understanding of God
would be built.

Nevertheless, the theological narrative did not reach its conclusion at Nicaea.
The comprehension of the divine enigma underwent a process of further refinement,
ultimately culminating in the First Council of Constantinople in 381 AD. At this
assembly, the Church directed its focus towards the Holy Spirit, providing explicit
articulation of His divine nature and role within the Godhead. The outcome of these
two pivotal councils was the formulation of the Nicene-Constantinopolitan Creed, a
unified and authoritative statement of Christian orthodoxy *. This Creed, born out of
theological struggle and guided by the Spirit, has served as a bedrock of Christian
belief for centuries, a shared language of faith that transcends cultural and
geographical boundaries.

At the core of this enduring creed lies a profound affirmation: the Father, Son,

and Holy Spirit exist in an eternal, dynamic relationship of love and unity. This is not

*® John Norman Davidson Kelly, Early Christian Doctrines (A&C Black, 2000); Denzinger H. -
Schonmetzer A., Enchiridion Symbolorum Definitorum et Declarationum de Rebus Fidei et Morum, .
"9 Karl Rahner, The Trinity (New York: Crossroad Publishing, 1997); Roger E Olson and Christopher Hall,
The Trinity (Wm. B. Eerdmans Publishing, 2002).
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merely an abstract theological concept to be debated in academic circles; rather, it is
presented as the fundamental reality that shapes Christian life and understanding.
Throughout history, influential theologians such as St. Augustine in his masterful De
Trinitate (V, 5-7) and St. Thomas Aquinas® have elucidated this concept of the Trinity.
The concept of perichoresis, a Greek term signifying the mutual indwelling and self-
giving love that characterises the divine Persons, has been emphasised by these
theologians. Derived from "peri" (around) and "chorein" (to contain or make room),
perichoresis paints a picture of a vibrant, interpenetrating relationship within the
Trinity, a dance of divine love and communion. The noun "perichoresis" was first used
by Maximus the Confessor (c. 580-662) to define the interaction between the human
and divine natures in Christ.”

Contemporary Trinitarian theologians draw on the patristic understanding of
perichoresis as they seek to articulate the doctrine of the Trinity in the present day.
As the social nature of God continues to be studied and applied, perichoresis is
consistently employed to speak of the relational dynamics of the Father, the Son, and
the Holy Spirit.This intimate relationship within God is regarded as the ultimate
model for human community and ethical living, providing a theological foundation
for social and ecclesial structures. It is therefore incumbent upon the faithful to
emulate this divine communion in their own interactions, thereby fostering a
spirituality characterised by interdependence, reconciliation, and mutual support — a

reflection, it can be argued, of the very heart of the Triune God.”

THE TRINITY AND COMMUNAL SPIRITUALITY
Contemporary theological discourse has increasingly illuminated the profound

social and ethical ramifications inherent in the Trinitarian unity. In his seminal work,
Leonardo Boff compellingly argued that the intrinsic relationality of the Trinity serves
as a potent paradigm for communal living, particularly within societies fractured by
division and entrenched inequalities.” From this perspective, Trinitarian theology

transcends the realm of abstract doctrine, emerging as a guiding principle for

** Thomas Aquinas, Surmma Theologiae, trans. Fathers of the English Dominican and Province, Summa
Theologiae (New York: Benzinger Brothers, Inc, 1947):1.Q.39.

* George Leonard Prestige, “God in Patristic Thought” (1936).

** Jim Horsthuis, A Perichoretic Pastoral Theology: In Cadence with God (Routledge, 2022); Graydon
Cress, “Perichoresis and Participation: Union between the Persons of God and between God and
Humanity” (University of St Andrews, 2019).

* Leonardo Boff, “Trinity and Society (Maryknoll,” Orbis (1988): 6—7.
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fostering social harmony. It is argued that such a paradigm can inspire communities
to cultivate relationships characterised by justice, mutual respect and profound
interdependence.

Catherine LaCugna has similarly underscored the inherent challenge of the
Trinity to individualistic spiritualities.” By revealing God as a communion of persons,
the Trinity calls humanity into a deeper relationality, both with the divine and with
one another. This theological insight reveals that authentic human existence is not
found in isolated autonomy but rather in the rich tapestry of interconnectedness. This
truth has profound implications for both personal spiritual formation and the life of
communities. Christian communities, if they are to be effective agents of
transformation, must actively embody the Trinitarian model of love and unity. In this
way, they can work towards a more just and compassionate world, where diversity is
not a barrier but a source of richness, and unity is forged through acts of self-giving
and a shared commitment to a common purpose.

The spirituality that emanates from the Trinity exerts a fundamental influence
on the contours of Christian life, nurturing core values such as solidarity with the
marginalised, a commitment to reconciliation in fractured contexts, and a dynamic
orientation towards shared mission. John Zizioulas persuasively asserts that Christian
identity is inherently communal and deeply rooted in the relational essence of God.”
Since humanity is created imago Trinitatis, in the image of a Trinitarian God, human
beings are intrinsically called to mirror this divine communion in their own
interpersonal relationships. This theological perspective stands in direct opposition
to the pervasive modern tendency towards an individualistic and privatised faith,
advocating instead for a robust spirituality grounded in mutual belonging, shared
responsibility, and reciprocal care.

Expanding upon this communal understanding of spirituality, Philip Sheldrake
emphasises that spiritual life is not merely a solitary or mystical pursuit, but rather a
transformative journey that necessitates active engagement with the complex
realities of the social world.*® Sheldrake's notion of transformative spirituality asserts

that a genuine comprehension of the Trinity should inspire specific actions, including

** Catherine Mowry LaCugna, “God for Us: The Trinity and Christian Life,” San Francisco, Ca (1991).
* Jean Zizioulas, Being as Communion: Studies in Personhood and the Church (Darton Longman & Todd,
2004).
*® Philip Sheldrake, Spirituality and Theology: Christian Living and the Doctrine of God (Orbis Books,
1999).
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the fostering of inclusive and welcoming communities, the active addressing of
systemic injustices that fragment society, and the diligent promotion of the cause of
peace. In this crucial sense, Trinitarian theology moves beyond the theoretical to
become a lived reality that profoundly shapes both the individual believer's faith and
their active participation in the broader social landscape. Furthermore, LaCugna
compellingly asserts that Trinitarian communion inherently demands a robust ethic
of relationality, where faith finds its most authentic expression through active
participation in God's own self-giving love for the world. *” This vital insight
underscores the indispensable necessity of translating theological convictions into
tangible actions, actively healing divisions within communities, diligently reconciling
broken relationships, and intentionally fostering communities characterised by
justice, equity, and unwavering solidarity.

Therefore, rather than remaining a static and abstract doctrinal concept
confined to theological treatises, the Trinity serves as a dynamic and foundational
model for Christian discipleship in the everyday. By internalising and embodying the
core values inherent in the Trinitarian life — love, unity, and mutual self-giving —
believers become active contributors to a transformative vision of the world, one that
increasingly reflects the very character of divine love, the power of unity in diversity,
and an unwavering commitment to the pursuit of justice for all.”® In this sense, the
Nicene Creed, with its emphatic declaration of Trinitarian communion, transcends its
historical context as a mere confession of faith. Instead, it becomes a call to action,
guiding Christians towards a more profound and meaningful engagement with God,

their immediate communities, and the broader fabric of human society.

ASIAN SPIRITUALITY: A CONTEXT OF COLLECTIVITY AND
INTERDEPENDENCE
The Asian continent, being both the largest and most populous on the planet,

has been the site of a plethora of spiritual traditions, which have had a profound
impact on the societies that have emerged over millennia. Within this vast and varied

landscape, major world religions such as Hinduism, Buddhism, Islam, and

*” Mowry LaCugna, “God for Us: The Trinity and Christian Life.”

* Cristian Sonea, “The Spirituality of the Nicene Creed and Its Missionary Implications in the Parish
Community,” International Review of Mission mn3, no. 2 (November =2024): 324-340,
https://onlinelibrary.wiley.com/doi/10.1111/irom.a251; Ian S Markham, Understanding Christian
Doctrine (John Wiley & Sons, 2017).
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Confucianism have flourished, exerting significant cultural and ethical influence.*
While Christianity maintains a notable presence, particularly in the Philippines, it
remains a minority faith across much of the region. The distinctive character of Asia
is not only defined by its rich religious pluralism, but also by the profound and
enduring impact of three fundamental realities, as identified by the Federation of
Asian Bishops' Conferences (FABC): pervasive poverty, the profound influence of
religion, and the multifaceted dimensions of culture.*

A hallmark of Asian cultures is a pronounced emphasis on collectivity and
mutual interdependence. These deeply ingrained values prioritise social harmony,
filial piety, and a profound sense of communal responsibility.” These principles are
not merely social conventions but are deeply embedded within the foundational
tenets of various religious and cultural traditions. Take, for instance, Confucianism,
which places significant emphasis on the concept of ren (ren), signifying virtue and
compassion in interpersonal interactions, alongside xiao (xiao), emphasising loyalty
and reverence within familial structures. A similar philosophical underpinning is
found in Buddhism through the concept of pratityasamutpada (dependent co-
arising), emphasising the fundamental interconnectedness of all phenomena and
beings. Hinduism, with its profound concept of Vasudhaiva Kutumbakam, meaning
"the world is one family," further reinforces this idea.

Asian spirituality is a multifaceted phenomenon that draws its essence from
two principal domains: the established axial religious faiths and the diverse array of
indigenous folk beliefs. The axial traditions, encompassing Hinduism, Buddhism,
Christianity, Islam, Confucianism, and Taoism, have historically provided
overarching ethical frameworks, sophisticated theological systems, and structured
communal practices across the continent. These traditions are complemented by
deeply rooted indigenous beliefs, characterised by a profound respect for nature, the
veneration of spirits, and the significant role of ancestor worship. These localized

traditions have the capacity to address immediate community needs, to explain

* Gina A. Zurlo, “A Demographic Profile of Christianity in East and Southeast Asia,” in Christianity in
East and Southeast Asia, ed. Francis D Alvarez, Todd M Johnson, and Kenneth R Ross (Edinburgh
University Press, 2020): 3—14; Mary Ho, “The Future of Christianity in East and Southeast Asia.”

% Cheah, “An Asian Pneumatology of the FABC and the Re-Imagining of Spirituality in Asia.”

% Zurlo, “A Demographic Profile of Christianity in East and Southeast Asia”; Georg Evers, “Challenges
to the Churches in Asia Today,” Asia Pacific Mission Studies 1, no. 2 (2019): 3.
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natural phenomena within specific contexts, and to reinforce social bonds through
place-based rituals.*

In practice, the distinction between these two spiritual domains is frequently
indistinct and permeable. Asian spirituality is frequently characterised by a dynamic
synthesis, where elements from both axial faiths and indigenous beliefs intermingle
and mutually influence one another. This syncretic reality sees each domain
contributing distinct yet complementary functions to religious practice. While axial
religions offer broader cosmological understandings and ethical guidelines,
indigenous beliefs provide localized spiritual practices and reinforce community
identity through shared rituals connected to specific landscapes and ancestral
lineages. This results in a rich and diverse tapestry of lived spirituality across Asia.*

In this context, the doctrine of the Trinity offers theological insights that align
with the Asian worldview. As a divine communion of love, the Trinity reflects the
Asian understanding of the primacy of relationships over individual autonomy. Thus,
Christian theology in Asia can be enriched through dialogue with indigenous values,
affirming that faith is not only about a relationship with God but also with one
another. The bayanihan tradition in the Philippines, which emphasizes mutual
cooperation and social solidarity, resonates with the Christian concept of koinonia
(xowwvia), where believers live in unity, share resources, and support one another in

brotherly love.**

Understanding the Trinity in Asian Context
Whilst acknowledging the inherent limitations of applying Trinitarian concepts

directly to human community due to the pervasive influence of sin and mortality,*
the social analogy of the Trinity offers a particularly resonant theological framework

for understanding spirituality within Asian contexts. Historically, Western theological

% Zurlo, “A Demographic Profile of Christianity in East and Southeast Asia”; Francis D. Alvarez,
“Christianity in East and Southeast Asia,” in Christianity in East and Southeast Asia, ed. Kenneth R.
Ross, Francis D. Alvarez Sj, and Todd M. Johnson, vol. 16—37 (Edinburgh: Edinburgh University Press,
2020).

% Saiyasak, “The Development of Asian Christian Spirituality.”

% Federation of Asian Bishops’ Conferences, The Final Document of the Asian Continental Assembly on
Synodality, 2023; Heejun Yang, Asian Case Studies on Translating Christianity: Toward God’s Self-
Communication and the Trinitarian End of Asian Theology (Lexington Books, 2024):9-11.

% Miroslav Volf, “The Trinity Is Our Social Program’: The Doctrine of the Trinity and the Shape of Social
Engagement,” Modern theology 14, no. 3 (1998): 403—423.
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discourse has often leaned towards a more unipersonal interpretation of the Trinity.
*However, there has been a notable resurgence of interest in the social analogy in
recent decades a model that finds compelling parallels in the deeply ingrained values
of collectivity and interdependence prevalent across much of Asia.”

At the core of this social analogy lies the concept of perichoresis, eloquently
articulated by Catherine LaCugna.® Perichoresis is defined as the mutual indwelling
or interpenetration of the Persons of the Holy Trinity, illustrating how each Divine
Person fully contains and is contained by the others without any confusion,
separation, or loss of distinct individuality.* This dynamic and interdependent
relationship among the Father, Son, and Holy Spirit, where each Person exists in
perfect communion while retaining unique identity, provides an enriching
theological lens for Asian Christianity. This theological concept resonates profoundly
with cultural frameworks in Asia that emphasise interconnectedness and relational
harmony, where the individual is predominantly understood and valued within the
context of their community. This emphasis on relationality is also reflected in various
Asian ethical and spiritual traditions. For instance, the Confucian virtue of ren calls
for the cultivation of relationships grounded in mutual care, * while Buddhist
teachings emphasise karuna (compassion) as a fundamental aspect of the path
toward enlightenment.” This inherent valuing of social interconnectedness in Asian
societies provides a fertile ground for understanding the Trinitarian God as a
communion of love. Consequently, in many Asian Christian communities, faith is
expressed not solely through individual piety but also through active participation in
the life of family and the wider village. The proliferation of Small Christian

Communities (SCCs) in regions such as the Philippines and India exemplifies this

3 Leonard Hodgson, The Doctrine of the Trinity (Welwyn UK: Nisbet, 1943); Walter Kasper, Jesus the
Christ, trans. V. Green (London UK: Burns & Oates, 1977); Jurgen Moltmann, The Trinity and the
Kingdom of God, trans. M. Kohl (London UK: SCM Press, 1981).

% Irene Chu and Mai Chi Vu, “The Nature of the Self, Self-Regulation and Moral Action: Implications
from the Confucian Relational Self and Buddhist Non-Self,” Journal of Business Ethics 180, no.1 (2022):
245—262.

% Mowry LaCugna, “God for Us: The Trinity and Christian Life.”

% Paus Yohanes Paulus II, Katekismus Gereja Katolik: 255.

% AS. Cua, “Confucian Philosophy, Chinese,” in Routledge Encyclopedia of Philosophy (London:
Routledge, n.d.), https://www.rep.routledge.com/articles/thematic/confucian-philosophy-chinese/v-
L

* Dipty D Sangma and M Bharani, “Spiritual Values In Buddhism And Christianity: A Philosophical
Study,” Journal of Advanced Zoology 45, no. 2 (2024):788-800.
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relational spirituality, fostering shared leadership, participatory decision-making, and
collective worship. ¥ These communities, in their lived experience, reflect the
Trinitarian principle of unity-in-diversity, where individual differences are embraced
and integrated within a larger framework of mutual interdependence and shared

missional purpose.

The Trinity as a Foundation for Interreligious Dialogue in Asia
The Asian Church's pastoral leadership has made the following statement:

"unless one engages in interreligious dialogue, one cannot be regarded as a true
Christian".® In the ethnically diverse context of Asia, interreligious dialogue is
recognised as a crucial instrument for fostering peace and prosperity. Christians in
the region are uniquely positioned to play a vital role in reconciliation, particularly
given the prevalence of ethnic conflict and the rise of religious nationalism, where
religious leaders, including Christians, often initiate interfaith engagement in various
forums.* In this context of religious plurality, the doctrine of the Trinity is recognised
as a significant theological resource for fostering meaningful interfaith engagement
with the diverse spiritual traditions of Asia, including Hinduism, Buddhism, Islam,
and indigenous animist beliefs. Asian theologians, such as Aloysius Pieris emphasise
the relational and self-giving nature inherent in the Trinity as a compelling model for
constructive interreligious dialogue.®

Raimon Panikkar proposes that the very essence of the Trinity constitutes the
fundamental basis for the acceptance of religious pluralism. Panikkar's
"Cosmotheandric" vision aims to integrate Christian theology with Hindu philosophy
and other religious traditions, presenting the Trinity not merely as an abstract
doctrinal concept but as a fundamental structure underpinning all of existence.

Panikkar's conception of reality as inherently dialogical signifies that all entities

* Arockia Rayappan, “Basic Ecclesial Communities: Fertile Ground for Religious & Social Harmony,”
Journal of the Council for Research on Religion 4, no.1(2022): 36-56; Ferdinand Dagmang, “Geography,
Society, and Culture: Enablers (or Inhibitors) of Basic Ecclesial Community Development,” MST
Review 24, 1n0.1(2022):1-36.

* Edmund Chia, “Theology of Dialogue: Vision of the Catholic Church in Asia,” CTC bulletin 20, no. 1
(2004): 72—81.

*Mary Ho, “The Future of Christianity in East and Southeast Asia.”: 489.

% Pieris, “Fire and Water: Basic Issues in Asian Buddhism and Christianity.”
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perpetually exist in a state of dynamic interaction.* This perspective presents a
substantial challenge to Western individualism, advocating for a more holistic and
relational understanding of being. Jung Young Lee, a Korean-American theologian,
provides a distinctive interpretation of the Trinity by integrating concepts of
relationality, marginality, and harmony, drawing insights from both Christian
theology and East Asian thought, particularly Taoism and Confucianism.* Lee's
interpretation of the Trinity is characterised by its dynamic and relational nature,
diverging from static and hierarchical interpretations to emphasise perichoresis as a
paradigm of inclusive love and unity within diversity. Moreover, the theology of
marginality with which he is associated connects the Trinity to the lived experiences
of the oppressed, positioning Jesus as the ultimate marginalized figure and the Holy
Spirit as an empowering presence at the periphery. Lee further draws upon the yin-
yang dynamic in East Asian thought, suggesting that Trinitarian balance is achieved
through relational complementarity rather than opposition.

A significant challenge in promoting effective interfaith engagement is the
articulation of the Christian doctrine of God in a manner that engages with non-
Christian perspectives in a respectful manner. The Trinitarian concept of God as three
persons in one, offers a valuable point of convergence for such discourse, as many
Asian religions accentuate interconnectedness and relationality within the divine or
ultimate reality. For instance, Hindu philosophy presents the concept of the
Trimurti—Brahma (the creator), Vishnu (the preserver), and Shiva (the destroyer)—
which, while distinct from the Christian Trinity, reflects an understanding of divine
manifestation through relational dynamics. Similarly, Mahayana Buddhism speaks of
the Trikaya (three-body doctrine) as an expression of the Buddha's different aspects,
suggesting a plurality within a unified reality. Engaging with these varied religious
frameworks through the lens of Trinitarian theology enables Christians in Asia to
contribute to a discourse that fosters mutual understanding and respect. Rather than
imposing rigid dogmatic formulations, interreligious dialogue grounded in Trinitarian
relationality can emphasise shared ethical concerns, such as the pursuit of justice, the

cultivation of compassion, and the promotion of communal well-being. In this

4 Raimundo Panikkar, “The Jordan, the Tiber, and the Ganges: Three Kairological Moments of Christic
Self-Consciousness,” The myth of Christian uniqueness: Toward a pluralistic theology of religions (1987):
89—-116.

¥ Jung Young Lee, The Trinity in Asian Perspective (Abingdon Press, 1996 ): 34-35,52-53.
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manner, the Trinity transcends its status as a mere doctrinal statement, becoming a

lived experience of love and hospitality extended to individuals of other faiths.”

Practical Applications and Interfaith Dialogue Rooted in Trinitarian Theology in
Asian Christian Life

In the Asian context, the Nicene Creed is understood to transcend mere
doctrinal affirmation, serving as a practical compass for Christian living. The concept
of the Trinity has been identified as a foundational model for interfaith dialogue in
Asia, with the "Triple Dialogue" (engagement with cultures, religions, and the poor)
forming a cornerstone of Asian Christian identity. FABC acknowledges the presence
of the Divine Spirit within non-Christian religions, thereby facilitating pathways
towards reconciliation and forgiveness.* Given the rich tapestry of religious diversity
that is characteristic of Asia, the Trinity provides a crucial theological framework for
meaningful interfaith engagement. It fosters an environment of mutual respect,
encourages ethical collaboration, and undergirds the shared pursuit of the common
good.”” The following examples are provided to illustrate instances of Christian
cooperation and dialogue with other religions.

Christian-Buddhist Engagement. The Buddhist concept of interdependent co-
arising (pratityasamutpada) offers a significant point of convergence with Trinitarian
relationality. Both traditions emphasise the fundamental interconnectedness of
reality, with Christianity highlighting the divine communion of the Trinity and
Buddhism focusing on the principle of interdependent existence. Aloysius Pieris
astutely suggests that exploring these parallels can significantly enhance mutual
understanding, particularly in addressing shared concerns related to social justice,
such as poverty alleviation and ecological stewardship.” The Christian concept of
perichoresis, signifying the mutual indwelling of the divine persons, finds resonance
with Buddhist tenets of interdependence, thereby fostering a shared spirituality
characterised by compassion and relational harmony. In regions where Buddhism
constitutes a predominant spiritual tradition, Christian-Buddhist dialogues offer

unique and valuable opportunities to explore shared theological and ethical

# Tanchanpongs, “Asian Reformulations of the Trinity: An Evaluation.”

* Gaudencio B Rosales, “For All the Peoples of Asia” (1970).

**Willem J Schoeman, “Tracing the Trinity in Doing Practical Theology,” Verbum et Ecclesia 43, no. 1
(2022): 2671

% Pieris, “Fire and Water: Basic Issues in Asian Buddhism and Christianity.”
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landscapes. These dialogues often delve into the relational dimensions of God within
Christian theology alongside core Buddhist teachings on interdependence
(pratityasamutpada), compassion (karuna), and mindfulness (sati).”” By focusing on
shared spiritual concerns, such as the pursuit of inner and outer harmony and the
alleviation of suffering, these encounters embody core Trinitarian values of unity,
mutual enrichment through exchange, and transformative love, effectively building
bridges of understanding and fostering mutual respect between two distinct yet
potentially complementary religious traditions.

Christian-Hindu Dialogue. Trinitarian theology provides a basic model for
constructive dialogue with Hinduism. * While acknowledging the significant
differences between the Christian Trinity and the Hindu Trimurti (Brahma, Vishnu,
Shiva) - the latter primarily representing cosmic functions rather than divine
communion - both traditions recognise dynamic relationships within the divine
realm. Raimon Panikkar argues that such theological dialogues can lead to a deeper
exploration of concepts such as divine presence, creation and salvation. In addition,
the rich Hindu bhakti traditions, centred on loving devotion to a personal deity, offer
parallels to Christian understandings of Trinitarian love, creating avenues for deep
interreligious engagement.**

Christian-Muslim relations. The Islamic doctrine of tawhid (absolute divine
unity) presents particular challenges to the articulation of the Trinity in Christian-
Muslim dialogue. However, shared theological themes - such as deep divine mercy
(Rahman) and God's active and relational engagement with humankind - offer crucial
common ground.” Furthermore, focused discussions on the figure of Jesus (Isa) as
understood in both traditions can deepen mutual appreciation and understanding
while maintaining theological integrity.

In conclusion, trinitarian theology in the Asian context goes beyond the realm

of abstract doctrine. It actively shapes Christian witness in Asia's diverse multi-faith

5 Panikkar, “The Jordan, the Tiber, and the Ganges: Three Kairological Moments of Christic Self-
Consciousness”; Cinto Busquet, “A Buddhist-Catholic Dialogue of Life in Japan Finding Shared Values
for Global Collaboration for the Common Good,” Claritas: Journal of Dialogue and Culture, 1, no. 1
(2012): 85-97.

% Moe, “From a Trinitarian Theology of Religion to a Trinitarian Theology of Religions: Bridging ‘First
Theology’and ‘Second Theology.”

% Raimundo Panikkar, The Unknown Christ of Hinduism: Towards an Ecumenical Christophany (Darton,
Longman and Todd, 1981).

% B. L. Kasimow, H., & Sherwin, JoAn Paul Il and Interreligious Dialogue (Michigan: Orbis Books, 2005).
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societies by fostering a spirit of dialogue and openness. This Trinitarian foundation
contributes significantly to peace-building initiatives and inter-religious cooperation,
ultimately strengthening a shared commitment to justice, compassion and the

inherent dignity of all humanity.

The Trinity in Ecclesial and Social Life
Nicholas Fedorov's audacious assertion, as cited by Miroslav Volf, that "The

dogma of the Trinity is our social program," presents a profound theological and
ethical framework. This assertion is predicated on the Incarnation, through which the
Son of God became consubstantial with humanity, and His subsequent resurrection,
which elevated all humanity to a new ontological state characterised by participation
in divine life. This ontological transformation necessitates an ethical response, with
the Gospel functioning not only as a declaration of God's saving work but also as a
social project demanding human involvement.® The resurrection of Christ is
universally significant, and participation in the triune life of God is not merely a future
hope but a present reality that shapes our engagement with the world.”

The concept of Trinity provides a profound paradigm for familial relationships,
in which the divine communion of Father, Son, and Holy Spirit serves as a model for
love, mutual support, and hospitality. This Trinitarian relationality underscores the
inherent and equal dignity of each community and family member, mirroring the
perfect harmony within the Godhead.® The Church, as the Mystical Body of Christ,
mirrors Trinitarian unity-in-diversity, where diverse gifts and ministries collaborate
for the common good (1 Corinthians 12:4-7), characterised by mutual self-giving,
openness to life, and Christ-centred relationships.* Pope Francis has repeatedly
emphasised this Trinitarian paradigm in his vision for both the Church and society. In

Evangelii Gaudium, he underscores that true unity is not uniformity, but rather a

5 Volf, “The Trinity Is Our Social Program’: The Doctrine of the Trinity and the Shape of Social
Engagement.”

%" David Nicholls, “Divine Analogy: The Theological Politics of John Donne,” Political Studies 32, no. 4
(1984): 570—-580; Torben Christensen, The Divine Order: A Study in FD Maurice’s Theology, vol. 11 (Brill,
1973); Guy H Ranson, “The Trinity and Society,” Religion in Life 29, no. 1 (1959): 1959-1960.

¥ Bruce A Ware, “The Father, the Son, and the Holy Spirit: The Trinity as Theological Foundation for
Family Ministry,” Journal of Discipleship and Family Ministry 1, no. 2 (2011): 4-11.

% John Paul II, “Familiaris Consortio. Apostolic Exhortation to the Episcopate to the Clergy and to the
Faithful of the Whole Catholic Church Regarding the Role of the Christian Family in the Modern
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richness of diversity bound together by love.” In Fratelli Tutti, he further advocates
for fraternity, reconciliation, and communion in a world fractured by division.”

The emphasis placed on the concept of the Church as communio,” by Vatican
II further underscores this Trinitarian vision, a notion of particular relevance in Asia,
where Christian communities often comprise minorities navigating intricate socio-
political terrains.® The Trinitarian model fosters resilience and inclusivity, as
evidenced by the Small Christian Communities (SCCs) in the Philippines, India and
Indonesia which resonate with the communal ethos of the early Church (Acts 2:42-
47). These grassroots movements embody perichoresis, defined as the mutual
indwelling of the divine persons, through shared leadership, communal discernment,
and faith-based activism. These communities function not only as centres for prayer
and scriptural reflection but also as vital hubs for social action, actively promoting
justice, extending aid to the marginalized, and embodying Gospel values in their daily
interactions. ** By cultivating a relational, participatory, and mission-oriented model
of the Church, SCCs effectively illustrate how Trinitarian theology can shape both
ecclesial structures and broader social dynamics in ways that deeply resonate with the
lived experiences and cultural values of Asian Christians.

Moreover, Catholic organisations across Asia translate this Trinitarian ethos
into broader societal engagement, advocating for justice, advancing education,
providing healthcare, and engaging in extensive humanitarian outreach. Trinitarian
spirituality has been identified as a factor in the efforts to address issues such as caste-
based discrimination in India, ethnic tensions in Myanmar, and economic
inequalities in Indonesia. In this sense, Christian communities are called to act as

agents of reconciliation and social transformation.”

% Fransiskus, Evangelii Gaudium: Seruan Apostolik Tentang Pewartaan Injil Di Dunia Masa Kini
(Vatican: Liberia Editrice Vaticana, 2013):131.

® Papa Francesco, Fratelli Tutti: Lettera Enciclica Sulla Fraternita e lamicizia Sociale (Edizioni
Dehoniane Bologna, 2020): 95-96.

62 Paul VI, “Lumen Gentium, Dogmatic Constitution on the Church” (Vatican, 1964):13.

% Federation of Asian Bishops’ Conferences, The Final Document of the Asian Continental Assembly on
Synodality.

% Richard Buck, “Community and the Holy Trinity,” The Furrow 71, no. 3 (2020): 156-159; Chu and Vu,
“The Nature of the Self, Self-Regulation and Moral Action: Implications from the Confucian Relational
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It is evident, drawing upon diverse contextualisations, that Trinitarian theology
in the Asian milieu transcends its foundational doctrinal status, functioning as a
dynamic and practical framework for engaging the intricate socio-religious landscape.
As Christians within this region actively seek to embody the communal and relational
ontology inherent in the Trinity within their interpersonal engagements, they

cultivate a vibrant spirituality that extends beyond rigid theological boundaries.

Navigating Challenges and Cultivating Opportunities for Trinitarian Theology in
Asia

The reception of Trinitarian theology within the diverse religious and cultural
landscapes of Asia encounters significant challenges, despite its profound
transformative potential. The doctrine is often perceived as an abstract intellectual
construct or a Western imposition, necessitating the development of carefully
nuanced contextual theological expressions that effectively demonstrate its practical
relevance to lived realities. In predominantly Muslim regions, the emphasis on strict
monotheism presents a considerable hurdle in articulating the Trinitarian
understanding of God, while in Buddhist contexts, where the concept of a personal
deity is less central, engaging with the Trinity in a meaningful way demands
innovative and sensitive dialogue.*

Furthermore, the evolving dynamic between communal identity and individual
agency poses a contemporary challenge. While traditional Asian cultures often
prioritize communal spirituality and collective expressions of faith, the pervasive
influences of globalization and secularization are gradually shifting these patterns.
This necessitates a nuanced theological response that deftly balances deeply
entrenched communal faith traditions with the mounting emphasis on personal
religious experiences and individual spiritual journeys.

Nevertheless, these very challenges simultaneously generate fertile ground for
deeper contextualization and creative theological innovation. The engagement of
theologians with the rich philosophical and spiritual traditions of Asia presents a
distinctive opportunity to develop innovative and culturally resonant expressions of
the tenets of Trinitarian theology. Employing innovative pedagogical approaches has

the potential to render the doctrine more accessible and relatable, thereby shifting

% Jeff Clyde G Corpuz, “Toward Grassroots Interfaith Dialogue: The Role of a Faith-Based Movement,”
Religions 16, no. 3 (2025): 345.
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the focus from abstract theoretical formulations to tangible relational applications
within the fabric of daily life. Moreover, the fostering of interfaith dialogue has been
demonstrated to be a conduit for the bridging of divides, whilst concurrently
enriching theological discourse. This, in turn, enables Trinitarian theology to be
communicated in ways that cultivate mutual understanding, foster respect, and build
bridges of shared meaning across religious boundaries.

Consequently, these challenges should be regarded as opportunities to
reimagine and articulate Trinitarian theology in ways that are both theologically
rigorous and culturally relevant. Engagement with the multifaceted contexts of Asia
is therefore vital, and should be ongoing, sensitive and informed. In this way, the
doctrine of the Trinity can emerge not as a foreign intellectual import, but as a
profound and resonant expression of divine love, intrinsic unity, and dynamic
relationality. This is a theological framework that speaks directly to the deepest

spiritual aspirations inherent within diverse Asian traditions.”

CONCLUSION
In the multifaceted context of Asia, the Nicene Creed transcends its doctrinal

form, unveiling a profound spiritual, communal and missional significance. The
Trinitarian model of relational love resonates profoundly with the inherent Asian
values of collectivity and social harmony, thereby providing a robust theological
foundation for an inclusive and dialogical Christian practice. This framework
empowers Christian communities across the continent to cultivate participatory
church structures mirroring the Trinity's relationality and to engage in meaningful
interfaith dialogue rooted in mutual respect and shared ethical commitments. The
adoption of this Trinitarian spirituality has the potential to contribute to both the
strengthening of ecclesiastical communities and the broader transformation of
society.

The ongoing journey for the Church in Asia is to translate the profound truth of
the Trinity from abstract theological concept into tangible, lived reality. This process
necessitates a deepening engagement with local cultures, active participation in

social movements advocating for justice, and sincere encounters with diverse

% Stephen B. Bevans, Models of Contextual Theology (Maryknoll, NY: Orbis Books, 2002); Peter C Phan,
Being Religious Interreligiously: Asian Perspectives on Interfaith Dialogue (Orbis Books, 2015); Veli-
Matti Karkkainen, Trinity and Religious Pluralism: The Doctrine of the Trinity in Christian Theology of
Religions (Routledge, 2017).
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religious traditions. By embodying the Trinitarian call to love, unity, and mission in
these practical ways, Christian families and communities can authentically witness to
the eternally communing God, inviting all of humanity into a life characterised by

relational love and unwavering solidarity within the rich and varied context of Asia.

BIBLIOGRAPHY

Alvarez, Francis D. “Christianity in East and Southeast Asia.” In Christianity in East and
Southeast Asia, edited by Kenneth R. Ross, Francis D. Alvarez Sj, and Todd M. Johnson.
Vol. 16—37. Edinburgh: Edinburgh University Press, 2020.

Amaladoss, Michael. Making All Things New: Dialogue, Pluralism, and Evangelization in Asia.
Orbis Books, 1990.

Aquinas, Thomas. Summa Theologiae. Translated by Fathers of the English Dominican and
Province. Summa Theologiae. New York: Benzinger Brothers, Inc, 1947.

Arevalo, C. SCCs in Asia: A Church of the People. Manila: East Asian Pastoral Institute., 1997.

Armstrong, Karen. Sacred Nature: How We Can Recover Our Bond with the Natural World.
Random House, 2022.

Bevans, Stephen B. Models of Contextual Theology. Maryknoll, NY: Orbis Books, 2002.

Boff, Leonardo. “Trinity and Society (Maryknoll.” Orbis (1988): 6—7.

Buck, Richard. “Community and the Holy Trinity.” The Furrow 71, no. 3 (2020): 156-159.

Busquet, Cinto. “A Buddhist-Catholic Dialogue of Life in Japan Finding Shared Values for
Global Collaboration for the Common Good.” Claritas: Journal of Dialogue and Culture,
1, no.1(2012): 85-97.

Cheabh, Joseph. “An Asian Pneumatology of the FABC and the Re-Imagining of Spirituality in
Asia.” QUEST: Studies on Religion & Culture in Asia (2020).

Cheu, Hock-Tong. Chinese Beliefs and Practices in Southeast Asia. Partridge Publishing
Singapore, 2021.

Chia, Edmund. “Theology of Dialogue: Vision of the Catholic Church in Asia.” CTC bulletin 20,
no. 1(2004): 72-81.

Christensen, Torben. The Divine Order: A Study in FD Maurice’s Theology. Vol. 11. Brill, 1973.

Chu, Irene, and Mai Chi Vu. “The Nature of the Self, Self-Regulation and Moral Action:
Implications from the Confucian Relational Self and Buddhist Non-Self.” journal of
Business Ethics 180, no. 1 (2022): 245—262.

Coffey, David Michael. Deus Trinitas: The Doctrine of the Triune God. Oxford University Press,
1999.

Corpuz, Jeff Clyde G. “Toward Grassroots Interfaith Dialogue: The Role of a Faith-Based
Movement.” Religions 16, no. 3 (2025): 345.

Cress, Graydon. “Perichoresis and Participation: Union between the Persons of God and
between God and Humanity.” University of St Andrews, 2019.

Cua, A.S. “Confucian Philosophy, Chinese.” In Routledge Encyclopedia of Philosophy. London:
Routledge, n.d. https://www.rep.routledge.com/articles/thematic/confucian-
philosophy-chinese/v-1.

204



SIMARMATA: THE TRINITY AND COMMUNAL SPIRITUALITY: UNDERSTANDING THE NICENE CREED

Dagmang, Ferdinand. “Geography, Society, and Culture: Enablers (or Inhibitors) of Basic
Ecclesial Community Development.” MST Review 24, no. 1 (2022):1-36.

Denzinger H. - Schonmetzer A. Enchiridion Symbolorum Definitorum et Declarationum de
Rebus Fidei et Morum,. Barcelona-Freiburg im Breisgau-Roma: Herder, 1973.

Evers, Georg. “Challenges to the Churches in Asia Today.” Asia Pacific Mission Studies 1, no. 2
(2019): 3.

Federation of Asian Bishops’ Conferences. The Final Document of the Asian Continental
Assembly on Synodality, 2023.

Francesco, Papa. Fratelli Tutti: Lettera Enciclica Sulla Fraternita e l'amicizia Sociale. Edizioni
Dehoniane Bologna, 2020.

Fransiskus. Evangelii Gaudium: Seruan Apostolik Tentang Pewartaan Injil Di Dunia Masa Kini.
Vatican: Liberia Editrice Vaticana, 2013.

Harefa, Julitinus. “Studi Kritis Terhadap Konsep Suhento Liauw Tentang Keterpisahan Pribadi
Tritunggal Secara Lokal.” Jurnal Teologi dan Pelayanan Kerusso 8, no.1(2023): 44—52.

Hodgson, Leonard. The Doctrine of the Trinity. Welwyn UK: Nisbet, 1943.

Horsthuis, Jim. A Perichoretic Pastoral Theology: In Cadence with God. Routledge, 2022.

John Paul II. “Familiaris Consortio. Apostolic Exhortation to the Episcopate to the Clergy and
to the Faithful of the Whole Catholic Church Regarding the Role of the Christian
Family in the Modern World,” (1981).

Kérkkiinen, Veli-Matti. Trinity and Religious Pluralism: The Doctrine of the Trinity in Christian
Theology of Religions. Routledge, 2017.

Kasimow, H., & Sherwin, B. L. JoAn Paul Il and Interreligious Dialogue. Michigan: Orbis Books,
2005.

Kelly, John Norman Davidson. Early Christian Doctrines. A&C Black, 2000.

Lee, Jung Young. The Trinity in Asian Perspective. Abingdon Press, 1996.

Markham, Ian S. Understanding Christian Doctrine. John Wiley & Sons, 2017.

Mary Ho. “The Future of Christianity in East and Southeast Asia.” In Christianity in East and
Southeast Asia, edited by Francis D. Alvarez sj and Kenneth R. Ross and Todd M.
Johnson, 479—491. Edinburgh: Edinburgh University Press Ltd, 2020.

Moe, David Thang. “From a Trinitarian Theology of Religion to a Trinitarian Theology of
Religions: Bridging ‘First Theology’and ‘Second Theology.”
no. 7 (2019): 285-304.

Moltmann, Jurgen. The Trinity and the Kingdom of God. Translated by M. Kohl. London UK:
SCM Press, 1981.

Mowry LaCugna, Catherine. “God for Us: The Trinity and Christian Life.” San Francisco, Ca
(1991).

Nicholls, David. “Divine Analogy: The Theological Politics of John Donne.” Political Studies 32,
no. 4 (1984): 570—580.

Olson, Roger E, and Christopher Hall. The Trinity. Wm. B. Eerdmans Publishing, 2002.

Pandaiya, Delvia, Marthinus Ngabalin, and Lindra Yolanda Camerling. “Pengaruh Budaya
‘Satu Tungku Tiga Batu’ Terhadap Toleransi Beragama Masyarakat Werba Fakfak
Papua.” Jurnal Misioner 1, no. 1 (2021): 18—40.

The Expository Times 130,

205



PROCEEDINGS OF THE INTERNATIONAL CONFERENCE ON THEOLOGY, RELIGION, CULTURE, AND HUMANITIES

Panikkar, Raimundo. “The Jordan, the Tiber, and the Ganges: Three Kairological Moments of
Christic Self-Consciousness.” The myth of Christian uniqueness: Toward a pluralistic
theology of religions (1987): 89-116.

———. The Unknown Christ of Hinduism: Towards an Ecumenical Christophany. Darton,
Longman and Todd, 1981.

Paul VI. “Lumen Gentium, Dogmatic Constitution on the Church.” Vatican, 1964.

Paus Yohanes Paulus II. Katekismus Gereja Katolik, 2019.

Pelikan, Jaroslav. The Christian Tradition: A History of the Development of Doctrine, Volume 2:
The Spirit of Eastern Christendom (600-1700). Vol. 2. University of Chicago Press, 1971.

Phan, Peter C. Being Religious Interreligiously: Asian Perspectives on Interfaith Dialogue. Orbis
Books, 2015,

———. Christianity with an Asian Face: Asian American Theology in the Making. Orbis Books,
2015.

Pieris, Aloysius. “Fire and Water: Basic Issues in Asian Buddhism and Christianity” (1996).

Prestige, George Leonard. “God in Patristic Thought” (1936).

Rahner, Karl. The Trinity. New York: Crossroad Publishing, 1997.

Ranson, Guy H. “The Trinity and Society.” Religion in Life 29, no. 1 (1959): 1959-1960.

Ratzinger, Joseph. Truth and Tolerance: Christian Belief and World Religions. Ignatius Press,
2009.

Rayappan, Arockia. “Basic Ecclesial Communities: Fertile Ground for Religious & Social
Harmony.” Journal of the Council for Research on Religion 4, no.1(2022): 36-56.

Rosales, Gaudencio B. “For All the Peoples of Asia” (1970).

Saiyasak, Chansamone. “The Development of Asian Christian Spirituality.” In Paper
Presentation, Asian Society of Missiology Forum, 24—26, 2022.

Sangma, Dipty D, and M Bharani. “Spiritual Values In Buddhism And Christianity: A
Philosophical Study.” Journal of Advanced Zoology 45, no. 2 (2024).

Schoeman, Willem J. “Tracing the Trinity in Doing Practical Theology.” Verbum et Ecclesia 43,
no. 1 (2022): 2671.

Sheldrake, Philip. Spirituality and Theology: Christian Living and the Doctrine of God. Orbis
Books, 1999.

Sonea, Cristian. “The Spirituality of the Nicene Creed and Its Missionary Implications in the
Parish Community.” International Review of Mission 13, no. 2 (November 2024): 324~
340. https://onlinelibrary.wiley.com/doi/10.1111/irom.12511.

Sumi, Ayesha Akter. “The Role of Interreligious Dialogue in Promoting Communal Harmony:
Bangladesh Perspective.” © University of Dhaka, 2025.

Tan, J. Y. Asian Theology: A Contextual Approach. New York: Orbis Books., 2018.

Tanchanpongs, Natee. “Asian Reformulations of the Trinity: An Evaluation.” The Trinity
among the Nations: The Doctrine of God in the Majority World (2015): 100-119.

Tuggy, Dale. Trinity. Lulu. com, 2013.

Volf, Miroslav. “The Trinity Is Our Social Program’: The Doctrine of the Trinity and the Shape
of Social Engagement.” Modern theology 14, no. 3 (1998): 403—423.

Walter Kasper. Jesus the Christ. Translated by V. Green. London UK: Burns & Oates, 1977.

206



SIMARMATA: THE TRINITY AND COMMUNAL SPIRITUALITY: UNDERSTANDING THE NICENE CREED

Ware, Bruce A. “The Father, the Son, and the Holy Spirit: The Trinity as Theological
Foundation for Family Ministry.” Journal of Discipleship and Family Ministry 1, no. 2
(20m): 4-11.

Warraich, Sajjad Ahmad, and Javiria Kokab. “Comparative Analysis of Major World Religions:
Similarities and Differences.” Al Hageeqah 3, no.1(2023):1-10.

Wong, Wai Ching Angela. “Colonial and Postcolonial Context.” In Christianity in East and
Southeast Asia, edited by Francis D. Alvarez S] Kenneth R. Ross and and Todd M.
Johnson, 463—475. Edinburgh: Edinburgh University Press, 2020.

Yang, Heejun. Asian Case Studies on Translating Christianity: Toward God’s Self-
Communication and the Trinitarian End of Asian Theology. Lexington Books, 2024.

Zhang, Xunmou. “On Promoting Religious Harmony, and Helping Religion to Play an Active
Role in China.” In Religion and Social Cohesion: Western, Chinese and Intercultural
Perspectives, edited by C. (Eds.) van der Braak, A. F. M., Dedong, W., & Zhu, 87-92.
Amsterdam: VU University Press, 2015.

Zizioulas, Jean. Being as Communion: Studies in Personhood and the Church. Darton Longman
& Todd, 2004.

Zurlo, Gina A. “A Demographic Profile of Christianity in East and Southeast Asia.” In
Christianity in East and Southeast Asia, edited by Francis D Alvarez, Todd M Johnson,
and Kenneth R Ross, 3-14. Edinburgh University Press, 2020.

207



